
Beit Duqqo
Introduction
The first thing that Beit Duqqu brings to mind is the word "land," even if it brought to mind
several meanings: the village's magical topography and the flux of its mountains, valleys, and
spring streams; its deep history; the stories recalled by women on their way to its springs; its
farmers when the vine tree season arrives, and the village starts resembling heaven on ُEarth,
and also the martyrs who died defending it before it embraced them in its soil.



Location and Area
Beit Duqqu is located to the northwest of Occupied Jerusalem, approximately 17 KM from its
center. It borders Bayt Ijza And al-Jib on the east, Beit Liqya and Kharbatha Al-Misbah on the
west, Al-Tireh to the north, and Al-Qubeiba and Beit Anan to the south.1

The village extends over 5,393 dunams and two mountains, Burita (750 m) and Al-Maaroud (675
m), surveying valleys from all sides: Wadi Salman to the north and east, Wadi Abu Zaarour (or
Wadi Ajab) to the south, and Wadi Al-Dabr to the west.2

The village's mountainous nature, surrounded by valleys, entails many water springs. In Beit
Duqqu, underground water flows in permanent and seasonal springs; the most powerful is Ain
Salman, located to the village's northeast. It's a freshwater spring that originates from rocks and
constantly flows throughout the year.

People installed a tank and a basin to hold its water and maximize benefits. It was named
Al-Rayhan Basin. The second most strong spring is Ain Jafna. It is located two kilometers away3

west of Ain Salman, and it comprises two constantly flowing springs that pour into an artificial
pool built to collect its water.

In Winter, six springs emanate from Beit Duqqu, two of which are Ain Jamil and Ain Harith.4

Their flow's strength depends on rainwater levels. If winter came abundant with rain, you could
see spring waters in an area known as Al-Fawwar To the village’s west (for spring to be5

considered a Fawwar, water has to flow in it). As soon as the Fawwar jets forth, it passes
through Beit Anan, Beit Liqya, Kharbatha Al Misbah, and Beit Sira and ends at the deserted Al
Qubab in Ramla district. Zionists built a dam to collect water, while locals use it only for
recreational purposes.

There's also Ain Al-Ajab, a tiny spring near Wadi Abu Zarour, south of the village.

5 Yakin, Saeed. “Tah Al-Fawwar.” Last accessed on April 2, 2021, https://bit.ly/2RZli31
4 According to Haji Abdul Khaleq Rashid Daoud’s account, which can be reviewed at دقوبیتسلمانعینفلسطینیة.ینابیع
3 According to Haji Hosni Ali Hussein's account, which can be reviewed at دقوبیتسلمانعینفلسطینیة.ینابیع

2 According to information from Mr. Ahmed Saleh Marar (1953), former head of Beit Duqqu Council, during an interview with the
Foundation's staff in Beit Duqqu on 01-15-2020.

1 Al-Dabbagh, Mustafa Murad. "Our Homelan, Palestine."
Accessed on Palestine Remembered, April 2, 2021, http://www.palestineremembered.com/GeoPoints/Hizma_1172/en/index.htm

https://bit.ly/2RZli31
https://www.youtube.com/watch?v=cbkEtxWSqfc
https://www.youtube.com/watch?v=cbkEtxWSqfc
http://www.palestineremembered.com/GeoPoints/Hizma_1172/en/index.htm


Administrative Divisions

According to the Oslo Accords signed in 1993 between the Palestinian Authority and the Zionist
entity, 4,700 dunams of Beit Duqqu fell under the Administrative Classification (C), while 580
dunams came under classification (B).

Origin and History
A group of ruins in Beit Duqqu's vicinity designate the village's history. They likely date back to
the Roman period, evidenced by archaeological remains in the area. The most famous ruin is
Khirbet Jiffna, to the village's west. It houses tombs and olive presses. That’s in addition to
Umm Al-Kaf and Al-Duwair's ruins east of Beit Duqqu.6

As for its naming origin, locals say that in the tenth century, a Sufi named Sheikh Saleh Ahmad
Al-Rifai—a descendant from Zain Al-Abidin’s Dynasty, the grandson of Fatima Al-Zahraa—arrived
from the Syrian village of Umm Walad in Eastern Daraa and settled with his family. Sheikh Saleh
was A follower of the Rifai Sufi order, and he and his son Umar used to knock copper utensils
during well-known Sufi rituals, hence his nickname "Al-Dakkak." Accordingly, the village was
known as "Beit Daqqaq." Later on, it became "Beit Duqqu." 7

The village retained its original name Following the Second Crusade (1099-1187). Al-Dabbagh
mentions that Crusaders referred to it as Beitdecoe in Latin, but Nasir Al-Din Abu Khdeir8

hypothesizes that the name’s source either came from Arabic by way of the Aramaic word
Daquta (meaning crushed dust) or from the Syriac Duke; the place of observation or the
observer. The word may also refer to the willow tree.9

Population
Today, Beit Duqqu’s population is estimated at 2500, in addition to almost the same number of
expatriates in Jordan, the Gulf countries, and the United States.10

10 According to information from Mr. Ahmed Saleh Marar (1953), former head of the Beit Duqqu Council, during an interview with the
Foundation's staff in Beit Duqqu on 01-15-2020.

9 Abu Khdeir, Nasser al-Din. “Names of Jerusalem's Villages: A Semantic and Linguistic Study.” Bab El Wad, 6 Dec. 2016. Last accessed
on April 2, 2021,

8 Al-Dabbagh, Mustafa Murad. "Our Country is Palestine."Last accessed on April 2, 2021,
7 Ibid

6 According to information from Mr. Ahmed Saleh Marar (1953), former head of the Beit Duqqu Council, during an interview with the
Foundation's staff in Beit Duqqu on 01-15-2020.



They are divided into five prominent families, four of which belong to Sheikh Omar bin Sheikh
Saleh Al-Rifai. Sheikh Shukr, a descendant of Sheikh Omar, had four sons who founded the
village’s prominent families, the oldest of whom is Ahmad; the progenitor of Dar Dawood,
Mustafa; the progenitor of Dar Rayyan, Ali; progenitor of Dar Marar, and Hussein; the progenitor
of Dar Hussein.

As for the fifth family, Dar Badr, its presence in the village precedes Sheikh Saleh and his
descendants. Oral history states that, in the fifteenth century, a dispute occurred between Dar
Badr and Sheikh Ahmad Al-Rifai's descendants, resulting in Dar Badr's evacuation from the
village. Some of them settled in Gaza, where they remain to this day.11

As a twist of fate, a pregnant woman from Dar Bader was excluded from evacuation and stayed
in the village. Consequently, Dar Badr's descendants spread again to Beit Duqqu, where they are
a standalone family today.12

Social and Economic Context
Historically, and due to the land and soil's nature, economic activity in Beit Duqqu was based
on rain-fed agriculture, especially grapevine trees. Vineyards covered the village, and
production yielded tens of tons seasonally. During Jordan's rule, the produce was exported to
the Gulf states. Beit Duqqu's people remember Al-Khalil’s merchants who used to buy grapes
from the village's farmers, transport them by truck to Jordan, and then to the Gulf states.13

In addition to grapes, fig cultivation spread in Beit Duqqu, and in the 1950s, it was the only
village in the Occupied Jerusalem district that had a factory producing dried figs in many
varieties; white, black, khartami (Al-Asili), and Al-Dafour (Al-Franji). But in the late 1970s, fig scab
disease infected the village’s trees; therefore, they no longer bear much fruit.14

The people of Beit Duqqu planted olives and prunus. Due to the abundance of water in nearby
springs, they cultivated vegetables and seasonal fruits such as cucumbers, tomatoes, beans,
and other crops.

14 Ibid
13 Ibid
12 Ibid
11 Ibid

https://en.wikipedia.org/wiki/Al-Khalil_(disambiguation)


Landmarks
Ain Salman: Named after Salman Al-Anissi (nicknamed Al-Aneed) from the Banu Hilal tribe, who
in the 10th century refused to proceed with his tribe during its migration from the Arabian
Peninsula to North Africa. When they passed through the valley, he preferred to settle in the
near Al-Ain that was later named after him.15

As we stated above, Ain Salman is a steadily flowing freshwater spring. the village's elders do
not recall that it went dry even once. It extends deep into the mountain, emerging from its
rocks. the spring was the village’s primary water source, and it provided locals like no other
water source in the past. People used its water for drinking, cultivation, bathing, among other
uses, and When people in adjacent villages ran out of water, they used it too.16

With the extension of water lines in the second half of the twentieth century, demand for spring
water decreased, especially for household usage. Still, it remained to be used for irrigation and
agricultural purposes. In the past decade, Al Ain's area was converted into a park with a
swimming pool. People visit it for recreation, especially during spring and summer.

16 According to Haji Hosni Ali Hussein's account, which can be viewed at دقوبیتسلمانعینفلسطینیة.ینابیع
15 According to Sheikh Saeed Hashem Rayyan's account, which can be viewed at دقوبیتسلمانعینفلسطینیة.ینابیع

https://www.youtube.com/watch?v=cbkEtxWSqfc
https://www.youtube.com/watch?v=cbkEtxWSqfc


Moreover, there’s ِAl-Aqd; an old building from the Roman times. Its uses varied by era. In an
advanced historical stage (believed to be the Crusades), it functioned as a checkpoint to protect
passing traders due to its location on the trade route between Damascus and Jaffa. Another
narrative states that it could've been used as a prison. Later, it was converted as a tavern for
merchants and travelers. It's worth noting that this road remained vital up till the Nakba of
1948, as convoys used to pass through it on their way to the Al-Barrain Market in Al-Lidd17

before the city's occupation and the displacement of its people.18

Oral accounts state that Salman Al-Anissi and Sheikh Saleh Al-Rifai lodged in it when they
arrived in the village.

Due to its Sufi history, a few Islamic monuments can be seen in the village:19

Sheikh Omar's Shrine (Emar) is located near the village’s western entrance. It's believed that it
dates back to about nine centuries, that is, to the demise of the Fatimid rule in Palestine
(969-1071). It houses two graves; one for sheikh Omar bin Saleh Al-Rifai, the village's founder,20

and the second for his wife. Some sources add that his son Daoud and his two grandsons,
Marrar and Qasim, are also buried in the shrine, but there aren't any marks except for the two21

graves.

At the outset of the twentieth century, a two-room structure housed the two graves. In the
1930s, it was used as a school until 1945 when the village's official school was built. The shrine
functioned as a mosque until the village's primary mosque was built in 1965.22

The people of Beit Duqqu frequented the shrine seeking good fortune from Sheikh Omar.
During the olive season, they used to place picked olives on the shrine’s roof for safekeeping. A

22 Hussein, Amjad. "Beit Duqqu: Maqam Al-Sheikh Omar." April 12, 2013. Accessed April 2, 2021. عمرالشیخمقام-دقوبیت
21 Canaan, Tawfiq. “Mohammedan Saints and Sanctuaries in Palestine.” London, 1927, p: 16.

20 Hussein, Amjad. "Beit Duqqu: Maqam Al-Sheikh Omar." April 12, 2013. Accessed April 2, 2021. عمرالشیخمقام-دقوبیت

19 According to the accounts of Sheikh Saeed Hashem Rayyan and Hajj Abdul Khaleq Rashid Dawood, which can be viewed at ینابیع
دقوبیتسلمانعینفلسطینیة.

18 According to Hajj Jumaa Badr's information, which can be viewed at https://www.youtube.com/watch?v=0uuyVsAEAbY

17 Al-Barrain Market: The weekly market of Al-Lidd has been known for thousands of years and has been held every Monday. it
opens on Sunday afternoon, where thousands of animals, including sheep, goats, cows and camels, donkeys, horses, and mules,
were brought from Palestine, Syria, Lebanon, Jordan, and Iraq. Therefore, the market was called Souk Al-Barrain (the two lands): the
Levant and Egypt. For more, see Al-Far, Mustafa Muhammad. “The City of Al-Lidd: Location, Fame, History, and Struggle.” Arab
Foundation for Studies and Publishing, Beirut, 2009.

https://www.youtube.com/watch?v=ZdWBk06zve8.
https://www.youtube.com/watch?v=ZdWBk06zve8.
https://www.youtube.com/watch?v=cbkEtxWSqfc
https://www.youtube.com/watch?v=cbkEtxWSqfc
https://www.youtube.com/watch?v=0uuyVsAEAbY


widespread belief was that if a thief wanted to steal olives, he wouldn't find a ladder to climb
to the roof.23

There’s also Sheikh Ismail's shrine. Locals say it was built during Omar bin Al-Khattab’s reign as
a guide to qibla. Sheikh Ismail's grave is located nearby outside the shrine.24

Uqba Bin Nafi Mosque: Constructed in 1965 and located in Beit Duqqu's center, it's the village’s
main mosque.

Another mosque on the village's western side is Salah Al-Din's Mosque, built in an area
previously called Nawadir.25

History of Resistance
During the 1930s and 1940s, Beit Duqqu participated in the resistance against British and
Zionist colonialism. Among the militants who emerged then was Fakhri Ismail Murar, one of the
village’s elders at the time. He led militants from several villages northwest of Occupied
Jerusalem and fought in Beit Surik, Khirbet Umm ِِAl-Lahim, and Jabal Batn Al-Sayyedeh
(Al-Radar), where Palestinians achieved victories and cost the enemies dozens of dead.26

Men from Beit Duqqu such as Saeed Hashem Rayyan, Ismail Fakhri Marar, Fayez Ibrahim, and
Kamel Ismail Marar also joined the Holy Jihad Army. They fought in Jerusalem's battles under
the leadership of militants Abd Al-Qadir Al-Husseini and Bahjat Abu Gharbiyya.27

27 Ibid
26 Marar, G. F. (2020, January 17). Commenting On Some Programs of Palestine TV. Retrieved April 08, 2021, from amad.ps

25 According to information from Mr. Ahmed Saleh Marar (1953), former head of the Beit Duqqu Council, during an interview with
the Foundation's staff in Beit Duqqu on 01-15-2020.

24 Hussein, Amjad. "Beit Duqqu: Maqam Al-Sheikh Omar." April 12, 2013. Accessed April 2, 2021. عمرالشیخمقام-دقوبیت
23 According to Haji Hosni Ali Hussein's account, which can be reviewed at دقوبیتسلمانعینفلسطینیة.ینابیع

https://www.amad.ps/ar/post/332387
https://www.youtube.com/watch?v=ZdWBk06zve8.
https://www.youtube.com/watch?v=cbkEtxWSqfc


Beit Duqqo during the Naksa28

In preparation for a looming war, a Civil Defense Committee was formed in Beit Duqqu,
including militants Widad Al-Arouri, Ata Abu Shameh, Salim Ismail, and Sherifa Hamdan.29

Ibrahim Jaber, a young man from the village of Qatanna, also joined. When the Naksa war broke
out, people in neighboring towns sought refuge in Beit Duqqu due to its safe location on the
mountains, far from the front line. Moreover, 81 Jordanian soldiers from Al-Tira camp, north of
the village, following its occupation by the Zionists.

The Committee managed the well-being of the Jordanian soldiers, and all villagers aided in
securing and assisting them. Freedom fighter Widad Al-Arouri recalls:

"The committee met to arrange to take the soldiers back to Amman in preparation for the
second round of battles. Isn't war a matter of fight and flight? Indeed, we managed to get them
out of the village, and here begins Beit Duqqu's struggle, in front of those who sought refuge
with locals by virtue of descent or friendship or due to the town's safety.

The women began to increase the number of meals they cooked. More people joined the
Defense Committee to fulfill the duty of hospitality. Any of us would enter any house with an
empty basket and leave with enough food for several people. Yet food wasn't the only important
thing; we also needed to secure the soldiers and get them out of the area that was just
occupied according to the enemy's radio. However, the most important thing was to cover their
heads since helmets left identifying marks on their hair, and they would've been caught when
passing by an enemy patrol. So the most important things were the kufiya and the agal.

Locals were generous with food and shelter, and their generosity has increased; they were
concerned about our broken-hearted and brave soldiers. As for weapons, we said we'd manage

29 Widad Al-Arouri: The militant Widad was born in 1938 in Jerusalem to a father from Aroura and a mother from Beit Duqqu. A
member of the Popular Front for the Liberation of Palestine, she was one of the first women to participate in guerrilla work and
weapons training. She worked on healing the wounded fedayeen in the 1967 war. In the September 1970 war, as a result of her and
her husband Abd al-Latif Karaja's activism (who also belonged to the Popular Front), Widad was deported to Venezuela. There, she
founded the Union of Arab Women in Venezuela and Latin America and held several political positions: Member of the National
Council (1985) and advisor to Venezuela's Ambassador in Syria 2006. She settled in Amman and is affiliated with the Jordanian
Women's Union and the Committee on the Right of Return.

28 Information taken from the militant Widad Arouri's Facebook page, you can review it through the following links:
https://bit.ly/31HaGsF
https://bit.ly/31DfWxA
https://bit.ly/2UDPn9W

https://bit.ly/31HaGsF
https://bit.ly/31DfWxA
https://bit.ly/2UDPn9W


in the next round, inshallah. We agreed with families fleeing to Jordan during the Nakba. Each
family will accompany a young man disguised as a family member carrying a child or helping
an older woman. That was that until all soldiers arrived in Amman unharmed. Three remained
in the village, injured: Essam Al-Ramahi, Izzat, and the soldier Bakhit."

About 100 other militants also sought refuge in Beit Duqqu and hid north in Wadi Salman. The
committee provided them with a guide from the committee, Ibrahim Jaber Al-Qatnawi, who
would take them to Amman.

As for the wounded mentioned above, three of them managed to leave the village. Freedom
fighter Widad Al-Arouri took it upon herself to treat the fourth wounded; the Jordanian soldier
Bakhit Qabalan:

“No one remained with us except for the wounded soldier, with whom I formed a brotherly bond
as is common in our society and traditions so that I can treat the deep wound in his upper
thigh. I was leaving Al-Maqar (The Headquarters), the room where I was treating him downtown.
That's where youth were training to prepare for the next battle (they trained on how to walk for
three years; which foot to place first, right, or left). The important thing is that after I closed the
door, an Israeli occupation ambulance came and parked right in front. A man got out and
asked me: ‘Khabibi, are there any wounded here?’ I don’t know how I gathered my strength and
told him that our town is far from the battles, so no one was injured here. ‘Okay,’ he said and
then asked, ‘Are there any soldiers here?’ I grew braver and said, ‘look all around town, it's just
vineyards and fig trees,’ and I pointed at the top of the Salalem area and said, ‘all that is the
work of the town’s men. That’s why no one enlists in the army.’

As soon as he got back in the ambulance, the Committee met and agreed to hide Bakhit. Yet we
didn't know where and how. We suggested declaring his death. But, there’s the cemetery issue;
it's in the town's center, and everyone would want to participate in the martyr’s prayer to honor
him. So, that suggestion fell through, and we worried again about Bakhit until I had another
idea: Ata Abu Shamaa and Salim Ismail Ahmad would come to the mosque, announce Bakhit's
death, and say that for the sake of preserving the village and those who sought refuge in it, we
want a public prayer nor a cemetery burial, but we'd bury him in a remote place in a cave west
of town, in a land called Al-Huma. And so we agreed to move him there.”



Al-Arouri continues: "The young men brought a ladder, a mattress, and a bed. People whispered
their goodbyes, and we rushed him to a new location before we could get caught. Two young
men were to accompany him during the day, and another two at night to deter wild animals. I
took it upon myself to heal his wounds. It was terrifying because the Occupation soldiers settled
in Al-Tira camp, close to the town. But whoever is determined on something will get it. I wore a
traditional dress and carried a grape-picking basket. The dress was a gift from a relative on my
mother's side. It had two chest openings for breastfeeding. I wanted to change my looks in case
of an attack like in Deir Yassin. I used to hide medicine and gauze in it."

On June 6, 1967, Beit Duqqu was occupied like all Jerusalem villages and remained under
occupation until the Oslo Accords in 1993. Its administration went to the PA, and its lands were
subject to administrative classifications (B) by 580 dunums and (C) by 4,700 acres.

Colonization
The first colonial-settling attempts in Beit Duqqu began in the early 1980s, several years after
Zionists established the Givat Ze'ev colony (1977) on the lands of Beitunia and Al-Jib. The Israeli
occupation authorities attempted to control the mountain range extending from the village of
Al-Jib (where Givat Ze'ev is located) to the area near the colony of Beit Horon (1977) that is built
on lands belonging to villages of Beit Ur Al-Fauqa and Beituniya. The Occupation focused
mainly on the Jabal Heit Al-Ras area from the northeastern lands of Beit Duqqu. Here, the
confrontation began Beit Duqqu's people, led by Haji Rashid Abdullah Daoud, the village mayor
at the time. In 1984, they succeeded in preserving their lands. Perhaps the fact that these30

lands were cultivated protected them from confiscation as if the trees were defending
themselves, their people, and their existence.

Therefore, the occupation was only able to confiscate an area estimated at 30 dunums under
military order, an area reserved for the future expansion of the Givat Ze'ev colony.31

In 2005, Beit Duqqu was affected by the construction of the Annexation and the Expansion Wall
on its north-eastern lands. The Wall confiscated 62 dunums of the village’s lands, barring locals

31 Ibid
30 Yaqeen, S. (2007, July 29). From and to beloved Jerusalem. Retrieved April 08, 2021, from https://bit.ly/2OEWknu

https://bit.ly/2OEWknu


from about 250 dunums of olive groves and two water springs used by villagers for agricultural
purposes.32

Epilogue
The people of Beit Duqqu have a proverb, "take care of the olive tree, and the grapevine is the
caring mother," and according to its logic, they work. Unlike most villages and towns in the
Occupied Jerusalem Governorate, agricultural activity is still present in Beit Duqqu; it even
surpassed its economic role and became an expression of the locals' identity, as it is, according
to them, "the villager's life and part of our belief. Its deep roots remind us of the roots of the
people of Palestine, striking deep in this earth."33

It is estimated that about 80% of the workforce is employed in agriculture (2019), and it also
indicates that Beit Duqqu, in terms of grape production, ranks second after ِAl-Khalil.34

Agricultural abundance facilitated the establishment of cooperatives that produce pickles and
jam products and grape molasses. These co-ops come as an attempt to confront challenges
posed by Zionist colonialism, as is the case with any settler colonialism, where all fields
become battlegrounds. In Beit Duqqo, agricultural activity was the main one, especially since
the Occupation failed to confiscate the village's land due to people's resistance. The occupation
only managed to seize 30 dunams, a relatively small area, especially compared to other villages
in the Occupied Jerusalem Governorate.

Beit Duqqu's isolation from Occupied Jerusalem by way of the Annexation and Expansion Wall
and military checkpoints was one of the most prominent events in the context of the Zionist
targeting agriculture. Historically, Jerusalem was the economic center of its countryside in terms
of consumption, and we are not mistaken if we add the aspect of production. If Jerusalem
weren't close by as a marketplace, these villages would not have produced tons of fruits and
vegetables. Consequently, Beit Duqqu lost the central market to which it supplied its product,
just as it had lost the Arab markets.

34 According to information from Mr. Ahmed Saleh Marar (1953), former head of the Beit Duqqu Council, during an interview with the
Foundation's staff in Beit Duqqu on 01-15-2020.

33 Rayyan, A. (2014, June 21). Beit Duqo .. Grape harvest and its sorrows. Retrieved April 08, 2021, from https://bit.ly/32DVm0x
32 This information was obtained from Beit Duqqu Village Council, during a phone call made on 01/28/2020

https://bit.ly/32DVm0x


On the other hand, the village's grape season faces a threat from Israeli grapes. One cannot
understand this competition in isolation from land confiscation and settlement policies. The
infliction of losses on farmers through commercial competition is a prelude to confiscation
after vineyards become a burden, which drives them to neglect it. Not to mention the drainage
of wastewater from the colony of Givat Ze'ev towards the vineyards of Beit Duqqu and releasing
wild animals to destroy crops.

Consequent to these policies, grape-picking in Beit Duqqu almost diminished, and the source
of income for more than 80% of villagers who depend mainly on agriculture was nearly hit.

However, following the same logic that every square is a square of struggle, every square
becomes an arena of resistance. The people of Beit Duqqu resisted these challenges and
reclaimed hundreds of dunams of agricultural land a year, sowed it with grapevines, and
established cooperatives that revived marketing and exporting goods once again.


